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Religiozita, clovek a krajina

Tri pojmy, ktoré st v ndzve monotémy tohto ¢isla, st vo svojej podsta-
te velmi komplexné. Mozno nad nimi uvazovat a skimat ich z roéznych
perspektiv a dimenzii. Vztah medzi religiozitou, clovekom a krajinou de-
terminoval a do zna¢nej miery determinuje aj v sticasnosti postavenie
a ¢innost cloveka v krajine a jeho vztah k nej. Ale zdroven aj krajina a jej
jednotlivé prvky ovplyvnili utvaranie naboZenskych predstav i praktické
prejavy religiozity cloveka. Tento vztah teda nebol a nie je jednosmerny
a jednostranny, ide o vzdjomné prepojenie spominanych fenoménov.

Religiozita alebo naboznost oznacuje vacsinou subjektivnu stranku
nabozenstva, kazdodenné praktické prezivanie a uplatriiovanie nabozen-
skych predstdv. Utvdranie religioznych predstav od pociatku existencie
¢loveka ovplyvniovala krajina, v ktorej existoval. Najma nabozenstvo pri-
rodnych narodov je s fiou tizko spété. Uctievali a zbozstovali sa aj prirod-
né prvky (stromy, kamene, voda, ohen, zvieratd). Vztah ¢loveka ku kraji-
ne a jej prvkom bol do zna¢nej miery submisivny.

Pohlad na vztah religiozity, cloveka a krajiny je pritom antropocentric-
ky. Clovek nie je len sémanticky v strede tychto troch pojmov. Skiimat vztah
religiozity a krajiny bez ¢loveka by nemalo zmysel. Clovek je tym tstred-
nym spojovacim ¢lankom, ktory vnima okolitd krajinu a transponuje ju do
svojej religiozity. A naopak, na zdklade svojej religiozity vnima aj poziciu
v krajine a voci krajine. Religiozita cloveka a aj jeho vztah ku krajine, v ktorej
Zije sa vyvijaju a menia aj v zavislosti od jeho schopnosti pretvarat ju.

Rozvoj spoloénosti, kultiry a myslenia spolu s rozvojom schopnosti ¢lo-
veka menit a pretvdrat okoliti krajinu prinasal aj nové nabozenské pred-
stavy a koncepcie. Popri prirodnych prvkoch sa stali predmetom nabozen-
ského uctievania aj bohovia v podobe Iudi a fudské vytvory (sochy, obrazy,
chramy) Clovek podla tychto predstv pretvaral krajinu a umiestrioval do
nej prvky, ktoré vyjadrovali jeho religiozitu. Religiozita bola silne spojend
aj s prirodnymi cyklami a procesmi v polnohospodarstve.

Rastuce schopnosti ¢loveka pretvdrat a menit krajinu viedli k tomu,
ze clovek zacal do znacnej miery vnimat svoju poziciu voci nej ako nadra-
denu. Krajina si vo svojej Struktire zachovala prejavy zmien religiozity
cloveka a je zrkadlom zmien vztahu cloveka k nej.

Publikované prispevky sa poktisaju reflektovat vyvoj zlozitého vztahu
medzi religiozitou ¢loveka a krajinou. Nadvézujii tym a rozvijaju mono-
tému NabozZenstvo a Zivotné prostredie z ¢isla 2/1998. Popri zidovsko-kres-
tanskom pohlade, ktory je pre nasu kultiru tradiény, sme sa snazili aj
0 menej zname a netradiéné pohlady na tito problematiku. Difame, ze
budi podnetom a inspirdciou dalsich tivah a skiimania dynamického vzta-
hu religiozity, ¢loveka a krajiny.

Jan Széllés
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Religiosity, man and landscape

Three terms appearing in the title of the monotheme of this issue are very
complex ones. We can deliberate upon them and study them from different
perspectives and dimensions. The relationship among religiosity, man and
landscape determinated and determinates also the position of man in the landsca-
pe and his attitude to it. But at the same time also the landscape and its elements
have influenced the creation of the religious image as well as practical mani-
festation of mans religiosity. This relation was not and is not one-way and one-
sided, it is an interrelation of the mentioned phenomena.

Religiosity or religiousness is the subjective side of religion, everyday
practical experience and application of religious images. The creation of reli-
gious images from the beginnings of man's existence was influenced by the
landscape. Especially the religion of natural human communities is in nar-
row connection with it. Natural elements (trees, stones, water, fire, animals)
were honoured and deified. The relationship of man to landscape and its
elements was significantly submissive.

The view of the relationship of religiosity, man and landscape is anthropo-
centric. Man in not in the centre of these three notions only semantically. To
study the relationship of religiosity and landscape is of no use without man.
Man is the central connecting link perceiving the surrounding landscape and
trasporting it to its religiosity. And on the contrary, on the basis of its religiosi-
ty he perceives also the position in and towards the landscape. Man's religiosi-
ty and his relationship to the landscape he lives in are developed and changed
in dependence on his abilities to change it.

The development of society, culture and thinking together with the develop-
ment of mans ability to change and create the surrounding landscape brought
also new religious images and conceptions. Besides natural elements also the
gods in human shape and human creatures (sculptures, pictures, temples) beca-
me the subjects of religious honour. According to these images man changed the
landscape and located there the elements expressing his religiosity. Religiosity
was in close connection also with natural cycles and processes in agriculture.

The growing abilities of man to create and change the landscape led to the
fact that man began to perceive his position in it as a superior one. The landsca-
pe in its structure conserved the manifestations of changes of human religiosity
and it is the mirror of the changes of man's attitude towards it.

The published contributions try to reflect the development of the complex
relationship between religiosity and landscape. They develope and are con-
nected with the monotheme Religion and the environment of the No. 2/1998.
Besides of the Jewish-Christian view traditional for our culture, we pursued
the less known and non-traditional views of this problem. We hope that they
will be an instigation and inspiration of further cogitations and study of the
dynamical relationship of religiosity, man and landscape.

Jan Széllos



